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INTRODUCTION 
In this paper, I will use my own lived experience to set the foundation of my research on feminization of poverty among the Pokot people of Kenya. West Pokot is a district which lies about 311 miles from Nairobi, the capital city of Kenya, in Africa. The Pokot people are livestock keepers. They live in an area to which white missionaries brought education and religion.  The religion is Catholic and was adopted by the people because the beliefs of the religion were consistent with the culture that existed. The Pokot culture views education as a white missionary idea and there is no big reason to adopt it. Because their livelihood depend on livestock, they see need for the children to be working in the fields with the animals and not education which take several years to yield fruits. People who go to school are considered lost because they adopt modern culture and abandon the retrogressive traditional culture like early marriages and female genital mutilation (Srujana K., 1996).  Therefore see no reason to take their children to school. With regard to the culture and the people being “still rooted in the culture” the culture has not changed significantly since the time of the missionaries (Srujana K., 1996).
 Some of the Pokot culture and norms directed me to who I would be in the future. I was taught to internalize them and that if I didn’t hold on to them; I would not be considered a good woman. Each girl in my village strived to be perfect.  For example, we were taught to do household chores without being instructed by one’s mother. Fetching water, firewood, and babysitting my younger siblings were also expected of girls.  I was socialized as a girl in preparation for motherhood. 
In this project, I will investigate how gender roles can be connected with feminization of poverty. I am interested in this because I grew up in and live in a patriarchal society (Kenya) where, when children are young, boys and girls are socialized differently. In my experience, I and my brothers were given responsibilities that tend to predict what each ones’ social, political and economic role will be in the future. Each was taught the duties and obligations specific to their sex: girls learn early how to carry water, cook, and care for children, while boys are schooled in the ways of herding or working in the fields. Also the boys were taught to be protective, aggressive, and brave in time of danger so that they can fulfill the role of the head of the family. For girls’ like me, I was taught how to be a good mother by caring for my young ones and doing household chores. Girls are also told that when they get married they will not inherit from their parents because the culture beliefs in father to son inheritance. This idea has pushed me to investigate how socialization of gender roles is directly related to feminization of poverty.

  Alcoff and Potter (1993) argue that, “experience is gender- specific, gender is a constitutive element of experience, and one of the tasks undertaken by feminist epistemologists has been to explore why and how gender constitutes experiences” (59). Women’s lived experiences of poverty tend to differ depending on their race, class, and ethnicity and they thus end up defining poverty differently. My interest in this topic is rooted in the passion I have to help the women who struggle against poverty in Kenya especially among the Pokot community. 

 Kenya has been faced with frequent droughts as with the four crises that struck the country in January 1997, two million people were affected with lack of food and water causing violence and uprooting communities thus disrupting the education and the lives of young people. From March 2004-June 2004 2.3million were affected, from December 2004, 4 million were affected and in 2005, 2.5 million people were affected. The most stricken parts of the country were the arid and semi-arid regions where people’s livelihoods depend on animals.  
In my research, I am attempting to examine the following questions: How do gender roles within a Kenyan family in Pokot connect to feminization of poverty? The theory I will use to inform this project is the standpoint theory by first using my autobiography to tell how gender roles among the Pokot are formulated, to investigate how poverty is promoted among the women through these roles, and to reflect on my own experiences with and reactions to these patriarchal practices. As Sharlene Nagy Hesse-Biber and Patricia Lina Leavy (2007) state, “feminist standpoint scholarship and research teaches us that women’s experiences of oppression provide a powerful lens through which to evaluate society and a base from which to change it” (63).

 In the Pokot community, the culture has naturalized women’s work of caring and house chores this has made women accept their status; “often, women’s daily lives and labor remain invisible to the dominant group (men). Women, on the other hand, are tuned in to the “dominant worldview of the society and their own minority perspective” (2007, 63).  I would like to find out what the women will say by carrying out in-depth interviews. Because the Pokot people are secretive, only an insider can spend more time with the women to get to know more from them. Sharlene Hesse-Biber (2007) says, the reason to carry out in-depth interviews is to get “the subjugated knowledge of the diversity of women’s realities that often lie hidden and unarticulated” (113).

 Hesse-Biber and Lina Leavy (2007) state, “as women’s diverse standpoints are shared, respectfully listened to, and validated, connection may be made “where none existed before” because as a woman shares her story of being denied access to a safe and clean water or food, for example, “other women who have not experienced these same events but have encountered gender-based exploitation and feelings of powerlessness in other contexts will probably connect to her experience” (61). The sharing of the information helps women from other countries understand the diversity of women’s experiences, thus forming the grounds of commonalities for the sharing of information. This topic is connected to women’s and gender studies because, it fits with the Feminist call to write women’s experiences and to be reflective of ourselves. Linda Alcoff and Elizabeth Potter (1993) say, “the subjects/agents of knowledge for feminist standpoint theory are multiple, heterogeneous, and contradictory or incoherent, not unitary, homogeneous and coherent” (65). Feminist knowledge is derived from many women lived experiences depending on the geographical location, class, race and ethnicity. Therefore sharing my lived experiences is a way of sharing the knowledge. 
 These scholars also argue that, “each of these groups of women’s lives is a good place to start in order to explain certain aspects of the social order”.  They remind us that, “there is no single, ideal women’s life from which standpoint theories recommend that thought start. Instead, one must turn to all of the lives that are marginalized in different ways by the operative systems of social stratification” (1993, 60). Through this I find encouragement in investigating the gender roles constructed by the Pokot society which marginalize their women. Additionally, I feel the feminist’s call is to help and provide the vehicle to uncover and amplify the voice of those who have been oppressed or marginalized because of their gender, race, ethnicity, and class. I believe this paper has a foundation of asking, how are the women of the Pokot people constructing the very gender roles that keep them in lives of poverty? I am called to deconstruct the gender roles and property ownership that is taken for granted by the Pokot by use of feminist knowledge achieved from my studies in women’s and gender studies.
By use of my autobiography there are several limitations to be noted early because one person’s story cannot be used to generalize the situation of a whole population. As Gayle Letherby (2003) reminds researchers that,” it is important to be aware of the danger of positioning the researcher’s experiences as the norm against which others are judged.”  She argues, 
“It is by listening and learning from other people’s experiences that the researcher can learn that ‘the truth’ is not the same for everyone. Women face different problems depending on their class, race, religion, ethnicity and geographical location. “Just as respondents identities are likely to shift and change so are researcher’s, and researchers may see themselves as moving from an ‘insider’ to a ‘outsider’ position overtime ” ((2003,133). 
My perspective may be privileged by my level of education and class and therefore my autobiography may not be used to generalize the situation of all Pokot women in Kenya but only to inform and generate some of the questions.  

My paper will explore the definitions of feminization of poverty by different authors and find out the connections between gender roles and feminization of poverty among the Pokot community. Some of the best methods to find information on this topic are: autobiography and informal interviews. And finally I will discuss the conclusions of my research findings and give future directions or recommendations.  

LITERATURE REVIEW 
According to Diana Pearce (1978), factors leading to the feminization of poverty are context based, though many others are universal.  The context based is the poverty experienced by people depending on their income earnings and standard of living in consideration of class, gender, and race. The Universal poverty is lack of services like food, shelter, water, education, and medical care. They differ from country to country and from one community to another. In Kenya, poverty is a relative word just as it is in the industrialised countries because to determine who is poor is hard. Among the Pokot, wealth is determined in terms of livestock: cattle, goats, sheep, and camels (World Bank, 1995). Whoever has over 50 zebu cows, goats, sheep and camels is considered wealthy but having below 10 each of this livestock is considered poor (Srujana K., 1996).It is rare to witness any person who remained rich for over two years because of frequent droughts, violent cattle raids and human diseases which are commonly the source of poverty in the region (World Bank, 1995). Today, most households in Pokot live on less that 1 dollar or even no money per day due to the cultural practices that subordinate the women (Srujana K., 1996).In a pastoralist’s scenario, one day a person might have many cows and tomorrow their enemies might come to steal (cattle rustling) from them leaving their herd significantly smaller and plunging them deeper into poverty. Also drought might strike the country as mentioned before and their animals die because of lack of pasture and water. So it is hard to predict the situation but you can still determine who is poor and rich. 
The precise definition of feminization of poverty depends a great deal on how poverty and feminization is defined.  According to Diana Pearce, (1978) poverty is a deprivation of resources like food, shelter, water and access to proper medical care. Feminization is an action, a process of becoming more feminine in this case; poverty is used to mean it is 'more common or intense among women.  Therefore, Feminization is a process; 'higher poverty' is a state (Pearce, 1978). Mercedes Estrella in her Report says,

Although the economic dependence of women has its roots and is organized within the institution of the family, which is socialized for the sexual division of labor and the respective allotments of roles and women are impoverished from marriage, economic globalization and neoliberal politicians have impacted the sexual division of labor and have made worse the poverty of women. Women’s poverty is not a phenomenon of poor countries alone, it also exists in the industrialized countries and is expressed in multiple ways: insufficient revenues, lack of access to education and the health services, discrimination and low participation in the decision-making processes. Poverty is the result of the lack of power, impossibility of access to economic, political and cultural resources (2005).
 Therefore I may say the cause of poverty among the Pokot and other parts of the world, is the lack of access to economic and political powers held by the patriarchal systems which stratifies the society.   
As I had mentioned before, poverty is a relative concept which changes based on a women-men comparison, and what matters are the differences (depending on the way it is measured) between women and men at each moment. Since the concept is relative, feminization does not necessarily imply an absolute worsening in poverty among women or female headed households: if poverty in a society is sharply reduced among men and is only slightly reduced among women, there would still be a feminization of poverty (Barker and Feiner, 2004).

  In Kenya generally, men’s activities are associated to masculinity and they all have a right to own and inherit assets from their fathers. Women’s rights to own, inherit, manage, and dispose of property are under constant attack from customs, and laws (Human Rights watch, 2003).  Thus married women seldom stop their husbands from selling family property. 
As Mercedes Estrella states, 
“Women’s poverty is increasing. The specificity of women’s poverty should be explained and defended. Women become impoverished because of problems different from those of the men; among them, those related to giving birth (single mothers); affective ruptures (abandonment of families, divorce and widowhood); social problems derived from other types of separations (hospitalization, emigration, imprisonments of husbands or partners); loss of the husband’s or partner’s work, and definitely, in many instances, problems deriving from affective-economic dependence upon men, which accounts for the greatest intensity in conditions of poverty suffered by the women (in the sense of perceiving less social protection and fewer resources with which to confront poverty)” (2005). 
The gender roles constructed by the society that women do the care work and men are the family bread winners and sole owners of family properties intensify women poverty. 
During drought or cattle raids the gender roles are deconstructed. All family members are left helpless including the men who were powerful in the home (World Bank, 1995). Diana Pearce argues (1978) that; what causes the impoverishment of women may also cause the impoverishment of men. Therefore, what matters most to be understood in the causes of the feminization of poverty is the gender inequalities behind poverty.  Since feminization is a process, women are prone to suffer greater and longer forms of poverty because people affected by poverty pass it from one generation to another. This shows that, the poverty suffered by women is far more severe than men and is rising disproportionately because of cultures and state laws and policies that are against women rights to own or inherit property (Diana Pearce, 1978).These inequalities and the exploitation haunt the lives of women and girls everywhere in Kenya (Barker and Feiner, 2004).

Due to frequent droughts that have been striking Kenya, the pastoral communities including the Pokot have very little in terms of livestock. Their livestock die due to lack of water and pasture. This cause inadequate food supply because the livestock are the only source of livelihood. “Their health is poor, they cannot read or write, they are unemployed and their prospects for a better life are bleak or uncertain at best”. (Todaro M. P, 1985) therefore men develop new subjectivity of depending on the government emergency relief services. Like medical care food thus gender roles are deconstructed. Men are no longer seen as superior and powerful because their power was attached to the livestock and when they are not there men become powerless (World Bank, 1995). The feminization of poverty is not only defined in terms of “income and consumption, but also expressed in low access level to health services and to education, lack of control over the necessary resources for life; in short, the inability to access the decision-making processes that determine the human existence itself (McLanahan and Kelly, 1999). 
 Due frequent drought which has cleared our livestock, we have resorted to education (Srujana K, 1996). Also, as development takes place through globalization, the socio-economic functions of the family change. These changes lead to changes in women’s roles and status (Ester Boserup, 1970). Poverty affects men and women, but the historical conditions of inequality and discrimination in which women have lived create the framework to situate them in disadvantageous conditions with respect to the men. Poverty, and in particular women's poverty, is a global problem, the result of unjust economic, political and social relationships that dominate the world. It is not possible to alleviate this situation if social policies are not implemented from a gender perspective. Humanity cannot continue maintaining a considerable part of the world population under conditions of life so degrading. Poverty as a social phenomenon has deep economic roots, but its effects transcend and invade the individual's spiritual life, with negative consequences from the moral point of view (Mercedes Estrella, 2005).
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